
Unpacking the 
New Papal Encyclical

Presenter
Presentation Notes
This workshop will focus on unpacking the new papal encyclical, Caritas in Veritate (Charity in Truth).



Long Awaited

Originally planned to mark the 40th anniversary 
of Pope Paul VI’s 1967 encyclical Populorum 
Progressio (On the Development of Peoples)
Delayed in part due to the need to address the 
global economic crisis
Offers moral guidance on the economic and 
ecological crises and global poverty

Presenter
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Originally planned to mark the fortieth anniversary of Pope Paul VI’s 1967 encyclical, Populorum Progressio (On the Development of Peoples), Pope Benedict delayed the publication of his encyclical on “integral human development” in part to address the global economic crisis. Signed on June 29, the feast of Saints Peter and Paul, it was publicly released on July 7, 2009.

Like a parent who offers encouragement to his family when they face a difficult time, in this teaching letter our Holy Father offers moral guidance on integral human development to the human family as it faces the global economic crisis, the global ecological crisis, and the scandal of global poverty.



Workshop Outline

Explore the teaching of the encyclical
Discuss part of the teaching
Identify ways to help Catholics “in the 
pew” explore the teaching
Offer tips and resources
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This workshop will attempt to do four things:

I will begin with an exploration of the teaching of the Encyclical.

Then we will have a chance to discuss part of the teaching as a group.

Together we will also identify ways to help Catholics “in the pew” explore the teaching.

Finally, I will offer some tips and resources.




Part I 
Exploring the Teaching 

of the Encyclical
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Let’s begin with a survey of some of the teaching of Caritas in Veritate. I should emphasize that this is just a start. There is no substitute for reading the encyclical and re-reading it. I find new insights and challenges each time I grapple with the text.



Anchored in God’s Love and Truth

“Charity in truth” is embodied in Jesus 
Christ.
“Charity in truth” is our “vocation.”
“Charity in truth” applies to both “micro‐
relationships” and “macro‐relationships.”
Economic choices are moral choices.
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In this third encyclical, Pope Benedict returns to two realities that are inextricably linked: love and truth. Both love and truth are frequent themes of the Holy Father’s thought.

God’s love, caritas, was the focus of his first encyclical, Deus Caritas Est, God is Love. By love, or caritas, Benedict does not mean the ways charity or love is often “misconstrued or emptied of meaning.” He points out the inextricable link of love to truth precisely to combat “moral relativism” and mere “sentimentality.”
For Benedict, “charity in truth” is embodied in Jesus Christ. His incarnation calls us to the “vocation” of living love in truth. The Holy Father reminds us that “everything has its origin in God’s love, everything is shaped by it, everything is directed towards it.”

Pope Benedict reminds us that “charity is at the heart of the Church’s social doctrine.” The demands of love have both personal and social dimensions. In his words, love applies to both “micro-relationships (with friends, with family members or within small groups) but also of macro-relationships (social, economic and political ones)” (1-3).
Economic choices are moral choices.



Charity and Justice

“Charity in truth” is the basic “principle” of 
the Church’s social doctrine.
Two critical moral criteria: justice and the 
common good.
• Justice is “intrinsic” to charity.
• Love demands that we seek the “common 

good.”
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Pope Benedict teaches that “charity in truth” is the basic principle of the Church’s social doctrine, “a principle that takes on practical form in the criteria that govern moral action.” He highlights two essential moral criteria: justice and the common good.

The Holy Father takes on those who would pit charity and justice against one another. Noting that “I cannot ‘give’ what is mine to the other, without first giving him what pertains to him in justice,” he declares, “If we love others with charity, then first of all we are just toward them.” Charity takes us beyond the minimal demands of justice and “transcends” justice in this way, but “justice is inseparable from charity, and intrinsic to it. Justice is the primary way of charity. . .” (6).

Pope Benedict also makes clear that love leads to us to pursue the “common good.” It is not enough to say we love individuals. We must also seek the common good if we are to truly love others, because their good is only found in social relationships. In a remarkably compelling passage, he writes, “This is the institutional path—we might also call it the political path—of charity, no less excellent and effective than the kind of charity which encounters the neighbor directly. . .” (7).

The Holy Father asserts that love in truth, with its commitments to justice and the common good, is “a great challenge for the Church in a world that is becoming progressively and pervasively globalized” (9).

With this as an introduction, Pope Benedict then explores “the message of Populorum Progressio” in chapter one of his encyclical.



Chapter 1: The Message of 
Populorum Progressio

Two truths:
• The Church in “her being and acting” 

promotes integral human development.
• Authentic human development concerns the 

whole person in every dimension.
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In the introduction to his encyclical, Pope Benedict refers to Populorum Progressio as the “Rerum Novarum of the present age” of globalization. This is high praise, as Pope Leo XIII’s encyclical Rerum Novarum launched the modern period of papal social teaching.

In this chapter, the Holy Father connects Populorum Progressio to the teaching of the Second Vatican Council and the magisterial teaching of Paul VI.

Paul VI’s vision communicated two important truths: 
The Church in “her being and acting” promotes integral human development. Promoting human development is integral to the Church’s mission, not something added or peripheral.

Authentic human development concerns the whole person in every dimension (personal, social, political, economic, and spiritual).



Chapter 1: The Message of 
Populorum Progressio

The Church’s social doctrine is unchanging 
and ever new.
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Pope Benedict also reminds us the Church’s social doctrine is “a single teaching, consistent and at the same time ever new.… The Church's social doctrine illuminates with an unchanging light the new problems that are constantly emerging.” It is an “ever-living Tradition” that “can still speak to us today.” 

The Holy Father contradicts the notion that the Church’s social doctrine is somehow novel. It is at once rooted in tradition and open to new social questions (12).




Affirms the links between
• Life ethics and social ethics
• Human advancement and evangelization

Human development is a “vocation,” not a 
task. It flows from our relationship with 
God.

Populorum Progressio
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Pope Benedict affirms the links between life ethics and social ethics. If integral human development is about the whole person and every person, there is a necessary link between life ethics and social ethics. We will encounter specific applications of this insight later in the encyclical.

The Holy Father also speaks of the link between human advancement and evangelization. “Testimony to Christ's charity, through works of justice, peace and development, is part and parcel of evangelization, because Jesus Christ, who loves us, is concerned with the whole person.” Working for social justice, human development, and poverty reduction do not distract us from the evangelical mission of the Church—they are part and parcel of it (15).

But when Benedict speaks of human development, he is not simply referring to material well-being. Human development is a “vocation.” It flows from our transcendent relationship with God and finds its fulfillment in that relationship. We are called to develop ourselves in freedom. It is a vocation of each and every one of us, and of humanity as a whole.



Institutions are not enough. The 
responsible exercise of freedom is needed.
But economic structures and institutions 
are important.

Populorum Progressio
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For this reason, institutions are important, but are not enough. The responsible exercise of freedom is needed for the human person to develop into the full stature of Christ.

The recognition that we are all children of God gives a transcendent character to the vocation of human development. The Holy Father reminds us of the importance of this transcendent relationship for human progress in an age of globalization:

“As society becomes ever more globalized, it makes us neighbours but does not make us brothers. Reason, by itself, is capable of grasping the equality between men and of giving stability to their civic coexistence, but it cannot establish fraternity. This originates in a transcendent vocation from God the Father, who loved us first, teaching us through the Son what fraternal charity is” (19).

Benedict challenges us to recognize that God is not extrinsic to the quest for human development in a global age. The Lord lies at the center of this quest and energizes us for this mission.



Chapter 2: Human Development 
in Our Time

The current economic crisis is an 
opportunity to chart a new course more 
respectful of the human person.
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Chapter 2 explores “Human Development in our Time.” It is here that Pope Benedict begins to systematically address the current global economic crisis and some of the factors that contributed to it. 

The Holy Father looks back in order to chart a new future more respectful of the human person. He states, “The current crisis obliges us to re-plan our journey, to set ourselves new rules and to discover new forms of commitment. . . . The crisis thus becomes an opportunity for discernment, in which to shape a new vision for the future” (21).



Chapter 2: Human Development 
in Our Time

Profit is useful, but if it is an exclusive goal, 
it can create poverty.
Wealth is growing, but inequalities are 
growing as well, due to many factors.
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Pope Benedict offers a critique of the market. He acknowledges that “profit is useful,” but cautions that “once profit becomes the exclusive goal” or is “produced by improper means and without the common good as its ultimate end, it risks destroying wealth and creating poverty” (21).

Pope Benedict notes that “wealth is growing,” but “inequalities” are also increasing. He goes on to outline economic scandals that include poverty in both rich and poor countries, “superdevelopment” and wasteful consumerism, dehumanizing deprivation, corruption among economic and political leaders, and failures to recognize the rights of workers. He lays the blame for growing poverty on both rich and poor nations (21).



Chapter 2 Outlines Six Concerns:

1. The Downsizing of Social Security Systems
a) Price of competition in the global market
b) “Grave danger to the rights of workers”
c) The primary “capital” is “the human person.”
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Pope Benedict’s reflections on “Human Development in Our Time” include attention to six major moral concerns of the Church in the present situation of globalization and crisis. 

The Downsizing of Social Security Systems: The Pope observes that a “downsizing of social security systems” has been “the price to be paid for seeking greater competitive advantage in the global market.” He specifically refers to the practice of outsourcing as contributing to this troubling development. The Holy Father states clearly this development represents a “grave danger for the rights of workers” and “fundamental human rights.” In a powerful passage, he reminds us that “the primary capital to be safeguarded and valued is … the human person in his or her integrity.” Quoting the Second Vatican Council, he reiterates, “Man is the source, the focus and the aim of all economic and social life” (25). All economic choices are moral choices.



2. Hunger Claims “Enormous Numbers of 
Victims”
a) Must address “structural causes” of hunger
b) Access to food and water are universal rights
c) Prosperity of rich and poor nations is linked

Chapter 2 Outlines Six Concerns:
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Hunger Claims “Enormous Numbers of Victims”: The Holy Father speaks about the reality of global hunger and the “ethical imperative” to eliminate it. He makes the connection between hunger and the challenge to safeguard “peace and stability.” As we all know, human desperation is a recipe for conflict.

The Holy Father argues that humanity must address the “structural causes” of hunger, its institutional causes. These structural approaches include promoting agricultural development in poorer countries by “investing in rural infrastructures, irrigation systems, transport, organization of markets, and in the development and dissemination of agricultural technology.” 

The Holy Father reiterates the longstanding teaching of the Church that access to food and water are “universal rights of all human beings, without distinction or discrimination.”

Finally, in addressing hunger and “true economic growth,” the Holy Father dispels the myth that the global economy is a zero-sum game. The prosperity of rich and poor nations is linked. The Pope writes, “Through support for economically poor countries by means of financial plans inspired by solidarity … not only can true economic growth be generated, but a contribution can be made towards sustaining the productive capacities of rich countries that risk being compromised by the crisis” (27).



3. “Respect for life” cannot “be detached 
from … the development of peoples.”
a) “Openness to life is at the centre of true 

development.”
b) Opens “wealthy peoples” to “the needs of 

poor ones.”

Chapter 2 Outlines Six Concerns:
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Respect for Life: Benedict’s economic and social vision in Caritas in Veritate is holistic. As he noted earlier, life ethics and social ethics are related. He declares that “respect for life” cannot “be detached from … the development of peoples.” Promotion of “demographic control,” “abortion”, sterilization,” and “euthanasia” does not promote human development. These practices encourage an “anti-birth mentality” and are closed to life.

Instead, “openness to life is at the centre of true development.” Societies that deny or suppress life will not find the “motivation and energy” to pursue the common good of all, the true good of humanity.

This is true because “acceptance of life strengthens moral fibre and makes people capable of mutual help.” In a particular way, Pope Benedict addresses those of us who live in wealthy nations and notes that “openness to life” can open us to “the needs of poor” persons and can help us to resist “selfish desires” that lead to overconsumption (28).



4. Denial of the Right of Religious Freedom
a) Violence in the name of religion impedes 

development.
b) Religious indifference deprives people of 

“spiritual and human resources.”

Chapter 2 Outlines Six Concerns:
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 Denial of the Right of Religious Freedom: At first glance, “religious freedom” would seem to have little to do with human development, but Benedict teaches that it has everything to do with it. 

First, the denial of “religious freedom” that finds expression in fanaticism leads to violence in the name of religion. Violent conflict impedes development. It is development in reverse.

Second, religious indifference deprives people of “spiritual and human resources” for development. The moral energies and commitments that flow from religion are “indispensable for attaining integral human development.” This insight has implications for the kinds of exclusive secularism in our own nation that attempt to drive religion from the public square (29).



5. The Rights of Workers
a) Excessive disparities are to be avoided. 

Steady employment is a priority goal.
b) Lowering protection of the “rights of 

workers” hinders “lasting development.”
c) “Workers’ associations” or unions remain 

important.

Chapter 2 Outlines Six Concerns:
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 In this chapter, the Holy Father champions “the rights of workers” in several places.

He states that “the dignity of the individual and the demands of justice require … economic choices” that “do not cause disparities in wealth to increase in excessive and morally unacceptable” ways. He declares that steady employment is a priority goal.

Again, he argues against compromising workers’ rights. He states that lowering protection of the “rights of workers” hinders “lasting development.”

The promotion of “workers’ associations” or unions remains critically important (32, 25).



6. Trade must be fair.
“High tariffs imposed by economically developed 
countries” harm poor countries.

Chapter 2 Outlines Six Concerns:
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 Toward the end of the chapter, Pope Benedict raises a concern for fair trade. He notes:

“High tariffs imposed by economically developed countries” harm poor countries (33). In fact, as he will note later in the encyclical, fair trade policies are even more important for global poverty reduction than generous aid policies, although both are needed.



Chapter 3: Fraternity, Economic 
Development and Civil Society

The principle of “gratuitousness,” “logic of 
gift”
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In the third chapter of his encyclical, Pope Benedict explores “Fraternity, Economic Development and Civil Society.” 
 
The central thesis of this chapter centers on “the astonishing experience of gift.” “Charity in truth” is a gift from God. All of life is a gift from God. This gift makes possible and evokes a response. According to the Holy Father, “economic, social and political development, if it is to be authentically human, needs to make room for the principle of gratuitousness. . . ” (34). All of economic life is pregnant with moral demands.

“Gratuitousness” is a term easily misunderstood in our American context. The Holy Father is not talking about something that is superfluous or unnecessary. Rather, he is describing the natural and generous response to the receipt of a gift, to the “logic of gift” (36) that flows out in generosity. 



“Original Sin in social conditions and in the 
structure of society”

The market cannot be “autonomous” and 
“shielded from ‘influences’ of a moral character.” 
This has led “to abuse of the economic process in a 
thoroughly destructive way” (34, 36).

Chapter 3: Fraternity, Economic 
Development and Civil Society
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The Holy Father notes that, sadly, our “purely consumerist and utilitarian view of life” often causes the gift of our lives to be “unrecognized.” We come to believe that we are the “sole author” of ourselves. In American parlance, we see ourselves as “self-made.” This stance closes us in on ourselves. This is the essence of selfishness and Original Sin—a sin that he reminds us is present in “social conditions and in the structure of society” (34).

Pope Benedict then goes on to critique aspects of our social and economic reality that fail to take into account the relationships that flow from the principle of gratuitousness and the logic of gift. He starts with a critique of laissez faire capitalism.

He states clearly that the market cannot be “autonomous” and “shielded from ‘influences’ of a moral character.” This presumed autonomy of the market has led “to abuse of the economic process in a thoroughly destructive way” (34, 36). The market must serve the human person and the common good.



The market is subject to “commutative 
justice,” but “distributive justice and social 
justice” are also important for the “market 
economy” (35).
The poor are a “resource,” not a “burden” 
(35).

Chapter 3: Fraternity, Economic 
Development and Civil Society
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Reflecting longstanding Church teaching, Pope Benedict notes that the market is subject to “commutative justice,” the form of justice that pertains to economic transactions, but “distributive justice and social justice” are also important for the “market economy” (35).

It is Benedict’s firm conviction that, in this more holistic and human vision of the economy, the poor are a “resource,” not a “burden” (35).



“Commercial logic” alone is not enough; 
the political community has a 
responsibility to help direct economic 
activity “towards pursuit of the common 
good” (36).

Chapter 3: Fraternity, Economic 
Development and Civil Society

Presenter
Presentation Notes
For Benedict, the market is not an inherently “negative force.” But “commercial logic” alone is not enough; the political community has a responsibility to help direct economic activity “towards pursuit of the common good” (36). “Justice must be applied to every phase of economic activity.… Thus every economic decision has a moral consequence.” The Holy Father teaches that there needs to be “space” in the market for economic activity that is motivated by more than a concern for “pure profit” or profit alone. It needs “just laws and forms of redistribution governed by politics” and it needs “the spirit of gift” (37).



New business models that take into 
account shareholders and stakeholders
Financial practices that do not sacrifice 
long‐term sustainability to short‐term 
profit

Chapter 3: Fraternity, Economic 
Development and Civil Society
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Pope Benedict argues that the “logic of gift” and fraternity must pervade economic activity in order for it to be human. An exclusive “binary model of market-plus-State is corrosive of society” (39). “Giving in order to acquire” which characterizes the market and “giving through duty” which characterizes government both need to be tempered with giving in “solidarity,” the hallmark of civil society. To create an economy respectful of the human person, “civil society” needs to be strong and both the market and the State “need individuals open to reciprocal gift” (39).

As the current economic crisis makes clear, the world economy needs new business models, sustainable financial practices, a strong civil society, a creative interplay between the “non-profit” and the “profit” world, an appropriate role for government, and the humanization of globalization (39-42).

The “grave deviations and failures” revealed by the current economic crisis point out the need to understand “business enterprise.” New business models that are not “exclusively answerable to their investors,” who may not see or experience the impacts of the business, are needed. In addition to being accountable to “shareholders, who are not tied to a specific geographical area,” we need models that are responsible to “stakeholders,” including “the workers, the suppliers, the consumers, the natural environment and broader society” (40).

The “speculative use of financial resources” that seeks “only short-term profit, without regard for the long-term sustainability of the enterprise” and “its benefit to the real economy” should be resisted (40).



A strong civil society and a creative 
interplay between the “non‐profit” and 
“profit”
An appropriate role for government
Humanization of globalization

Chapter 3: Fraternity, Economic 
Development and Civil Society
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To build an economy that can serve both “the national and global common good” requires “cross-fertilization.” There needs to be a strong civil society and a creative interplay between “non-profit” and for-“profit” organizations, between government and civil society, and between “advanced” and “developing” economies (41). Pope Benedict’s teaching is “both/and.”

 “Public authority” has an important role to play. International aid should help strengthen good governance in developing countries to improve the rule of law and respect for human rights (41).

The process of globalization itself “is neither good nor bad.” According to Pope Benedict, “We should not be its victims, but rather its protagonists. . . . It can lead to an increase in poverty and inequality.” But globalization can be driven “towards the humanizing goal of solidarity.” The question is: Will humanity abandon “individualistic and utilitarian” considerations to adopt the “logic of gift”?




Chapter 4: The Development of People 
– Rights and Duties – the Environment

Rights without duties become mere 
license.

Presenter
Presentation Notes
In Chapter 4, Pope Benedict turns to “The Development of People—Rights and Duties—the Environment.”

In a poignant passage, the Holy Father warns “rights presuppose duties, if they are not to become mere license.” He chastises affluent societies that promote a “right to excess” divorced from duties while others in the developing world lack basic human rights, such as food, water, education, and health care (43).



Chapter 4: The Development of People 
– Rights and Duties – the Environment

The myth of population growth as a 
primary cause of poverty and “responsible 
procreation.”
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Pope Benedict debunks the myth that population growth is the “primary cause of underdevelopment,” at the same time that he supports “responsible procreation.” Once again he reiterates “openness to life represents a rich social and economic resource.” He notes poor nations have reduced poverty, not by reducing their populations, but by harnessing the energy and creativity of their people. On the other hand, some affluent societies face the challenge of declining and aging populations that put stresses on their economies. 



Chapter 4: The Development of People 
– Rights and Duties – the Environment

Defense of marriage, family and family 
support
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As we have already seen throughout the encyclical, Pope Benedict is careful to link life ethics with social ethics, personal ethics with social ethics. In this chapter, for example, he calls for the defense of the family, of marriage, and of economic support for families to preserve the “vital cell of society” (44). We cannot build a just and human society without strong marriages and strong families who have adequate resources to support themselves in dignity.



The economy needs “people‐centered” 
ethics
• This ethics must permeate private and public 

spheres, and civil and for‐profit institutions

Chapter 4: The Development of People 
– Rights and Duties – the Environment
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The Holy Father reiterates the economy needs “people-centered” ethics to function properly. Since the human person is created “in the image of God,” this “people-centered ethics” must permeate all economic institutions—private and public, non-profit and for-profit, civil society and the market (45, 46). Economic choices are moral choices.



International assistance and development 
programs must respect “the centrality of 
the human person.”
a) People have a right to participate in their 

own development.

Chapter 4: The Development of People 
– Rights and Duties – the Environment

Presenter
Presentation Notes
The Holy Father indicates international assistance and development programs must respect “the centrality of the human person.”

People have a right to participate in their own development.



International assistance and development 
programs must respect “the centrality of 
the human person.”
b) Transparency should encourage more aid and 

less administrative overhead.

Chapter 4: The Development of People 
– Rights and Duties – the Environment
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The Holy Father indicates international assistance and development programs must respect “the centrality of the human person.”

Transparency in the administration of development programs should encourage more aid and less bureaucratic overhead (47).



The environment is a gift for which we 
have responsibility toward the poor, future 
generations and the entire human family.

Chapter 4: The Development of People 
– Rights and Duties – the Environment
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In the last part of the Chapter 4, Pope Benedict turns his attention to the environment.

Continuing his emphasis on “gift,” he writes, “The environment is God's gift to everyone, and in our use of it we have a responsibility towards the poor, towards future generations and towards humanity as a whole” (48). Note how he seamlessly weaves together a priority concern for the poor, what he calls “intergenerational justice,” and the global common good of the entire human family. 

In a similarly holistic way, the Holy Father also links rich and poor nations, humanity and the environment, and life ethics with environmental ethics.



Natural resource exploitation can lead to 
conflict; poor countries should be involved 
in regulating the use of their resources.
“Advanced societies can and must lower 
their domestic energy consumption….” (49)

Chapter 4: The Development of People 
– Rights and Duties – the Environment
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The Pope Benedict calls attention to the fact that, too often, the exploitation of natural resources leads to conflicts in poor countries, “with a heavy toll of death, destruction and further decay.” Noting that the hoarding of “non-renewable energy resources represents a grave obstacle to development in poor countries,” the Pope calls for “renewed solidarity” between rich and poor nations, and for the regulation of “the exploitation of non-renewable resources, involving poor countries in the process…” 

In a plea for responsibility and restraint, he states, “The technologically advanced societies can and must lower their domestic energy consumption…” He expresses support for improvements in manufacturing processes, greater ecological sensitivity among citizens, and research into alternative sources of energy. The Holy Father also calls for “a worldwide redistribution of energy resources,” so that no society is left out (49).



“The way humanity treats the environment 
influences the way it treats itself, and vice 
versa.”

“The book of nature is one and indivisible” 
(51).

Chapter 4: The Development of People 
– Rights and Duties – the Environment
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Pope Benedict declares “the way humanity treats the environment influences the way it treats itself, and vice versa” (51). In other words, a society that finds people expendable is likely to find nature expendable. A society that discards the goods of nature is likely to discard the common good of the human family. He draws a clear link between “human ecology” and “environmental ecology” (51).

And it will come as no surprise to the careful reader that the Holy Father concludes the chapter with another link between life ethics and social ethics. He argues powerfully that “a lack of respect for the right to life” weakens the “conscience of society” and its grasp of “human ecology”. The loss of “human ecology” compromises “environmental ecology.” In his words, “The book of nature is one and indivisible” (51). Ecological choices are moral choices.



Chapter 5: The Cooperation 
of the Human Family

“The development of peoples depends, 
above all, on a recognition that the human 
race is a single family. . .” (53).
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Continuing to weave together personal and social morality, Pope Benedict opens Chapter 5 on “The Cooperation of the Human Family” with reflection on “isolation” as “one of the deepest forms of poverty” and the source of material poverty. As humans we do not realize our dignity in isolation, we establish it “in relation with others and with God” (53). The Holy Father solemnly teaches: “The development of peoples depends, above all, on a recognition that the human race is a single family. . .”  (53).



Chapter 5: The Cooperation 
of the Human Family

Religion can contribute to “authentic 
human development.”
Subsidiarity and solidarity are linked.
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He argues that Christian faith and religions that teach “brotherhood and peace” contribute to “authentic human development.” This does not imply that all religions are equal, but it does imply that religious freedom can contribute to human progress (55). “The exclusion of religion from the public square” on the one hand and “religious fundamentalism” on the other weaken human progress by hindering “collaboration” (56). Our own bishops have made much the same point in “Forming Consciences for Faithful Citizenship.” Religion has a public role.

Especially in a context of globalization, the Holy Father considers it critical to link “subsidiarity,” which protects human freedom, with “solidarity,” which unites the human family (57).

A practical example of this reciprocal linkage is can be found in international development aid. Solidarity requires rich nations to assist poorer ones (60). In fact, the Holy Father calls for “more economically developed nations” to “allocate larger portions of their gross domestic product to development aid,” reminding them that they have made this commitment (60). But subsidiarity demands that both the governments and the civil societies of developing countries, including local Churches, participate in designing and implementing development efforts “from the grassroots.” This is important because the most valuable resource to be cultivated in developing countries are the people themselves. In other words, they need to be subjects, not objects, of development.

Development assistance is clearly important to the Holy Father, but he reminds us that the “principal form of assistance needed by developing countries” is access to markets so that they do not languish at the margins of the global economy. (58) And Pope Benedict does not see fair trade policies as creating winners and losers. He states: “Just and equitable international trade in agricultural goods can be beneficial to everyone, both to suppliers and to customers” (58). This is a lesson that the writers of the U.S. Farm Bill need to understand and implement. 



The rights and contributions of migrants
The rights of workers/importance of 
unions

Chapter 5 Addresses Several 
Critical Issues:
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Chapter five goes on to address several critical issues.

The Holy Father defends the fundamental human rights of migrants and notes the “significant contribution” that they make to their host countries through their labor (62).

He notes the link between “poverty and unemployment,” declares that poverty often “results from a violation of the dignity of human work,” and once again spells out the rights of workers and the importance of labor unions (63, 64).



The misuse of finance and its redirection to 
sustain “true development”
The social responsibility of consumers (fair 
trade)

Chapter 5 Addresses Several 
Critical Issues:
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Then he turns his attention to international finance and decries “its misuse, which wreaked such havoc on the real economy.” He calls for “the entire financial system” to be “aimed at sustaining true development.” He calls on financiers to “rediscover the genuinely ethical foundation of their activity” and not to “betray the interests of savers.” He also calls for both “the regulation of the financial sector” and for experiments in new forms of finance to support development, lifting up in a particular way the “experience of micro-finance” (65).

The Holy Father reminds “consumers” that they have “specific social” responsibilities and affirms the marketing of fair trade products from the developing world that “guarantee their producers a decent return.”



The development of “true world political 
authority”

Chapter 5 Addresses Several 
Critical Issues:
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This chapter on “The Cooperation of the Human Family” closes with appeals for a reform of the United Nations and of “economic institutions and international finance” so that “the concept of the family of nations can acquire real teeth” and for “giving poorer nations an effective voice in shared decision-making.”

Citing the global challenges that we face—managing the global economy, recovering from the global economic crisis, promoting disarmament, achieving food security and the security of peace, protecting the environment, regulating migration—he declares that “there is an urgent need for a true world political authority,” one that respects both subsidiarity and solidarity (67). In this he echoes the 1963 call of Pope John XXIII in Pacem in Terris.




Chapter 6: The Development of 
Peoples and Technology

The person shapes his/her own 
development, but must look within for 
“the natural moral law” (68).
Technology enables us to “improve our 
conditions of life.” It can answer “how,” 
but not “why” (69, 70).
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Pope Benedict devotes the sixth and final chapter to “The Development of Peoples and Technology.”

The human person shapes his or her own development, but is not the sole author of his or her life. Human life has ultimate meaning in reference to God, so the human person must look within for “the natural moral law.” Human freedom is not absolute; it must be exercised in a way consistent with human identity (68).

One important exercise of human control and freedom is the use of technology. In the proper exercise of technology, we recognize ourselves and forge and express our humanity. Technology enables us to “improve our conditions of life.”



Technical skills/tools to promote 
development and build peace are crucial; 
but these tasks are “impossible” without 
“upright men and women” (71, 72).

Chapter 6: The Development of 
Peoples and Technology
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Technology can answer “how,” but not “why.” It needs a moral compass which it cannot supply for itself (69, 70).

Technical skills and tools to promote development and build peace are important, but these tasks are “impossible” without “upright men and women” (71, 72).

Both economic choices and use of technology choices are moral choices.



Communications technologies should have 
a “civilizing” or humanizing effect.

Chapter 6: The Development of 
Peoples and Technology
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The Holy Father applies these insights into the strengths and limits of technology to social communications or the mass media and bioethics.

The twenty-four hour news cycle and the exponential growth in communications technologies should have a “civilizing effect.” The media should serve higher values and make a genuine contribution to the “human family” and “promote universal participation in the common search for what is just.” The globalization of communications makes this possible, but not inevitable (73).



Biotechnology presents a special 
opportunity and challenge. Faith and 
reason are required.

Chapter 6: The Development of 
Peoples and Technology
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Biotechnology presents humanity with a special opportunity and challenge. If faith and reason can inform one another, if transcendent values can inform our use biotechnology, it can be life enhancing. Reason without faith suffers from the “illusion of its own omnipotence.” Faith without reason risks being irrelevant to everyday life (74). This reflection on bioethics leads the Pontiff to worry about not only abortion, but also eugenics, euthanasia, and “a mechanistic understand of human life” (75).



Human development requires both 
“material growth” and “spiritual growth.”

Chapter 6: The Development of 
Peoples and Technology
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Once again the Holy Father pulls together those things that many split apart. He declares that development must include both “material growth and “spiritual growth.” “Holistic development” and the global “common good” demand spiritual and moral energy (76). Biotechnology choices are moral choices.



Conclusion

“Without God man neither knows which way to go, 
nor even understands who he is” (78).

“God's love … gives us the courage to continue 
seeking and working for the benefit of all…. God 
gives us the strength to fight and suffer for love 
of the common good, because he is our All, our 
greatest hope” (78).
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In his conclusion, Pope Benedict draws together the central themes of this encyclical with his two previous encyclicals, Deus Caritas Est (God is Love), and Spe Salvi (On Christian Hope).

“Without God man neither knows which way to go, nor even understands who he is” (78). In other words, God is the truth of the human person.

And God does not leave us alone. God stirs in the hearts of all those who are created in the divine image. God provides a moral compass.

To a world struggling with the global economic crisis, the global ecological crisis, and the scandal of global poverty, the Holy Father offers remarkable assurance born of faith. He writes,

“God's love calls us to move beyond the limited and the ephemeral, it gives us the courage to continue seeking and working for the benefit of all, even if this cannot be achieved immediately and if what we are able to achieve, alongside political authorities and those working in the field of economics, is always less than we might wish. God gives us the strength to fight and to suffer for love of the common good, because he is our All, our greatest hope.” 

And to that I say, Amen.



Part 2
Discussing the Teaching and 

Ways to Help Catholics 
Explore the Encyclical
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Now we’ll have a chance to discuss part of the teaching as a group and to identify ways to help Catholics “in the pew” explore the teaching. Please take a look at the handout “Quotes from Caritas in Veritate on Charity, Justice, and the Common Good.” This handout is based on the first of four group study sessions produced by the USCCB Department of Justice, Peace and Human Development. 

Take the next five minutes to read and reflect on the quotations, and then gather in small groups to reflect on the questions. You might need to skip some of the “discussion questions” to leave some time for questions 7 and 8, which focus on ways to help Catholics “in the pew” explore the encyclical.



Part 3
Resources and Tips
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Finally, let’s review some resources and tips.




USCCB RESOURCES

Text of the Encyclical available from
USCCB Publishing, Vatican Web site
See www.usccb.org/jphd/caritasinveritate 

Prayer and Study Resources
Individual Reflection Guide (16 sessions)
Small Group Study Guides (4 sessions)

Action Guide more to come!
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Please refer to your “Prayer and Study Resources” handout. You can find these resources at www.usccb.org/jphd/caritasinveritate. 

The text of the encyclical can be ordered from USCCB Publishing or accessed on the Vatican Web site.
Prayer and Study Resources include

 Individual Reflection Guide (16 sessions)
 Small Group Study Guides (4 sessions, stand-alone or in series, review topics)
 Action Guide (review contents of guide)

plus more to come! Visit the Web site.



Ten Tips for Sharing the 
Encyclical
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Here are ten tips for sharing Caritas in Veritate.



Ten Tips for Sharing the Encyclical

1. Create a space conducive to faith sharing. 
Establish an atmosphere and ground rules.

2. Don’t use it as a club! Focus on faith and 
principles, not on ideology.

3. Acknowledge that prudential judgments are 
involved as we move from principles to their 
application.
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1. Create a space conducive to faith sharing. Establish an atmosphere and ground rules. (See guidelines in study guides.)

2. Don’t use the encyclical as a club! Focus on faith and principles, not on ideology.

3. Acknowledge that prudential judgments are involved as we move from principles to their application.



4. Give the issues of poverty at home and abroad 
a human face. See CCHD, CRS’s Work of Human 
Hands, and Catholics Confront Global Poverty 
(CCGP).

5. Resist focusing on issues with which you are 
comfortable, e.g., do both life and social ethics.

Ten Tips for Sharing the Encyclical
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4. Give the issues of poverty at home and abroad a human face. See the Catholic Campaign for Human Development (CCHD), Catholic Relief Services’ (CRS) Work of Human Hands, and Catholic Confront Global Poverty (CCGP).

5. Resist focusing only on issues with which you are comfortable, e.g., explore both life ethics and social ethics.



6. Infuse the teaching of the encyclical into parish 
life. Do not allow it to be relegated to the 
margins.

7. Infuse its themes into prayer and liturgy. We 
celebrate what is important to us.

8. Integrate it into preaching and teaching.

Ten Tips for Sharing the Encyclical
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6. Infuse the teaching of the encyclical into parish life. Do not allow it to be relegated to the margins.

7. Infuse its themes into prayer and liturgy. We celebrate what is important to us. (Respect the nature of the liturgy and the expertise of liturgists.)

8. Integrate it into preaching and teaching (when appropriate).



9. Provide opportunities for direct action; e.g., sell 
fair trade items, raise money for CCHD or CRS, 
become involved with a local CCHD group.

10.Encourage public policy advocacy. Join Catholics 
Confront Global Poverty and the networks for 
JPHD, Pro‐Life, Catholic Charities USA, and 
Justice for Immigrants.

Ten Tips for Sharing the Encyclical
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9. Provide opportunities for direct action; e.g., sell fair trade items, raise money for the Catholic Campaign for Human Development (CCHD) or Catholic Relief Services (CRS).

10. Encourage public policy advocacy. Join Catholics Confront Global Poverty (CCGP) and the networks for the USCCB Department of Justice, Peace and Human Development (JPHD), Pro-Life, Catholic Charities USA (CCUSA), and Justice for Immigrants.



“Charity in truth, to which Jesus Christ bore 
witness by his earthly life and especially by his 
death and resurrection, is the principal driving 
force behind the authentic development of every 
person and of all humanity. Love — caritas — is an 
extraordinary force which leads people to opt for 
courageous and generous engagement in the field 
of justice and peace” (1).
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“Charity in truth, to which Jesus Christ bore witness by his earthly life and especially by his death and resurrection, is the principal driving force behind the authentic development of every person and of all humanity. Love — caritas — is an extraordinary force which leads people to opt for courageous and generous engagement in the field of justice and peace” (1).
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